Interpretations of the Role of the Priest in the Gnostic Mass
by Frater Jonah (Jon Sewell)

Horizon Oasis, Seattle Washington  U.S.A.
To begin with, I would like to acknowledge Helena and Tau Apiryon for their work on the annotaions to Liber XV that appear on Sabazius’ web site and for all of the work that has been done to clarify the original text of the Gnostic Mass as it was written by Crowley and annotated by Hymenaeus Beta.  I will not try to improve upon their work or his in any way.  I must also acknowledge the wisdom of many others within the Ordo Templi Orientis whose insites have shaped my personal veiw of this ritual, including Douglas Blake, James Nobels, Lon and Constance DuQuette, and countless other Brothers and Sisters.  I must make it clear that what I am presenting is not an authoritative interpretation of the central mystery of the O.T.O. and is in no way sanctioned by the O.T.O. or the E.G.C., and while it has been shaped by my association with the Order, it is nothing more or less than my own, personal interpretation of the ritual, as a Preist who has performed the rite on numerous occasions, with the added observations of those who have chosen to study the ritual with me.  This will be a dicertation of what I see as the logical progression of ideas that are symbolically represented throughout the course ritual.

The script of Liber XV denotes five principal officers, the Priest, the Priestess, the Deacon and two Children.  The roles of these officers change and develop in relationship to one another as the Mass unfolds, and in order to crytalize the structure of the Mass in my own mind I have chosen to interpret these changing roles as a narrative of the progression or evolution of human consciousness.  While the stated goal of this paper is the study of the role of the Priest in the Mass, in order to understand the role of the priest in this narrative, I must first recount the details of the narrative as I have formulated them.  What is more, as the active roles in the mass change throughout the ritual, this narrative, when it is known and understood, can serve as a memory device for all of the principle officers, as it outlines when many of these changes in directive force take place, and some of the possible reasons why.  It is my firm belief that when you have a conception of why something should be done in a particular ritual at a particular time, it is much easier to remember to do it.
The Mass is divided into sections.  The first, dealing with the furniture of the Temple, has been covered in a previous workshop.  It is enough to remember that the floor of the temple is layed out to represent the Tree of Life, and that the altar is a smaller representation of the same diagram.
Section 2 deals with the officers and describes their robes and tools.  There is a great deal of information available on the symbolism of the tools and robes and the specific roles they play in the mass.  I have included much of that information in the handout for those who are interested to read, so I will not be going into too much detail with them at this time, as at the moment we will be focusing more upon the narrative.

Sections 3 is the beginning of the ritual of the Mass and as such this is where my narrative will begin.  I will include such observations as I deem signifigant as they arise throughout the course of the ritual.  Please note that anywhere in this paper where the words “should” “does” “must” or any other imperative is stated about the actions or energy work of any officer in the Mass that does not appear within the authorized script of Liber XV that the imperative is used as a convienience for communication on my part and should not be interpreted as a sanctioned directive for Liber XV under the auspices of the E.G.C. or O.T.O.
The first player in the narrative is the Deacon, who opens the door of the Temple for the congregation.  As such his role begins as divine initiator, and his yellow robe, while symbolizing Air in the elemental system, (as the Priest is Fire and the Priestess water, in the simplest of terms) can also be seen as symbolizing Mercury, or the intellect, as it is related to the initiation of the ritual.  As the gender of the deacon can be either male or female, we also have an allusion to the divine hermaphrodite, as it is often depicted in the 21st Key of the Major Arcana of the Tarot.  These twin symbols of Mercury/Hermese identify the Deacon with Thoth, an Egyptian prototype of the law giver, so in the narrative of our tale, the Deacon then illustates due reverence for the word (or logos) by kissing the Book of the Law three times and placing it upon the alter, and then proclaiming the law to the congregation.  The signifigance of the numbers three and five in the Mass cannot be overstated.  It is enough here to suggest that each time the Deacon kisses the book it is for one of the chapters, but as we progress the signifigance will grow deeper.  The congregation validates his proclamation through there assent by way of stating their understanding of the corallary to the stated axiom.  The entire exchange here can be see as the underlying principle upon which the remainer of the mass is structured.  In effect, the miracle of the mass can be performed because these two statements are true.  
After the Deacon delivers the promise of the fulfilment of the law unto the people (note the word “shall” in the quote from Liber al vel Legis) he returns to the center of the temple, and faces the shrine where-in the logos rests, his back to the tomb.  Continuing in his role as scribe and scientist, he outlines the parameters of the divine experiment that is about to be enacted in the form of the creed.  After the statement of the law has established the relationship between the divine and it’s workings within the universe, we further divide these divine impulses in order to isolate them and work with the particular forces throughout the ritual.  This works in the same way that one might use a prism to divide white light into the spectrum of colors.  The original stated axiom still holds, but we have introduced a variety of relationships that are governed by that axiom that we will be implementing throughout the course of the ritual.
Once again, the congregation is asked to participate.  They emulate the Deacon in step, sign and proclamation of the creed.  The step and sign intimate that there is a mystery here that can be communicated through initiation (as opposed to those greater mysteries that cannot) and the repetition of the creed signals not only the assent of the congregation to the parameters of the excersise, but their involvement in setting the stage for the same.  The three Ohms at the end of the creed further ratify the three chapters of the Book of the Law and all that they stand for, this time by the congregation as a whole.  As a further point of interest, Mercury/Hermese is symbolically attributed to the Tarot Key “The Magician” to which is attributed the letter Hebrew letter Beth and thus “The transparent intelegence” in Sepher Yetzirah.  At this time (and other times throughout the mass) the Deacon can be veiwed as a lens through which the collective energies of the congregation are focused in order to effect change within the ritual, much as one might use a magnifying glass to focus the rays of the sun.  You will also note the simularity to the aforementioned prism analogy and the fact that the elemental attribution of the Deacon is air, which is the element that transmits the light of the sun to the earth.
In this manner as well, the Deacon can be associated with Chaos as the viceregent of the Sun upon the Earth, while the Priestess can be seen as the representation of Babalon, and the Priest of Baphomet.

Only after the collective energy of the congregation has been focused into a single point through the vehicle of the Deacon during the proclamation of the creed can the “universe”as it is symbolised in the ritual come into being in the form of the enterance of the Priestess and children.
The negative child enters first.  This is the only time during the mass in which the child symbolizing “matter” preceeds the child symbolizing “energy”.  In fact, the negative child preceeds the Priestess as well.  The symbolism can be understood as follows.  Once the universe is created, the first thing we see in the form of it (Negative Child) then the potential (Priestess with Patten) then the energy through which we might accomplish that pontential (possitive child).  You will note that when she enters she carries the Patten (Host of Heaven=seed of god) and is a Virgin.
The Priestess offers a Greeting of Earth (Babalon) and Heaven (Nuit) symbolizing the essences of either Goddess as they relate to humanity (as intimated by the hailing sign given by the congregation).  She is still considered the Virgin until the moment she ascends the steps and crosses the veil.  For the purposes of the ritual she is still pure, but from this point forward she is no longer refered to as the Virgin, but as the Priestess in the text of the Mass, other than one further spoken reference by the Priest.
She places the patten upon the alter, and from this point forward, matter follows energy (in the form of the children) and the Virgin is the Priestess, for she has planted the seed of God in the shrine.  Upon the alter, at this time, the Patten can be seen as Malkuth and the Cup Yesod, as discussed in the Temple workshop.  Note that Malkuth also symbolizes the Princess who will awaken and be wed to the Prince, thus transforming them into Queen and King respectively.  The seed has not yet been concecrated/sublimated for consumption by the breatheren, and for that a self conscious act of will is necessary.  In short, we will need a Prince to awaken this Princess, and thus the Goddess must create her partner.
The Priestess performs the serpentine dance (Kundalini, three and a half times about the base of the spine) that represents the creation of the universe, as well as the awakening of sexuality as the creative principle.  The dance can then be interpreted as the conjuring of the force that is associated with Baphomet within the continuity of the universe in order that it might be suffused into a proper vessel.  This creative principal is the force behind all life, but she must use it to create a specific life.  She then raises a man from the earth through the power of iron (mars, masculine or destructive force).  Here we see that an entire macrocosm has been created through the generative force of the will of the congregation, invoked through the Deacon (Chaos) and enacted by the Priestess (Babalon), and she now uses the sword (Zain-discriminating intelllegence) to cut off one “partical of dust” from the whole in order that it might have a relationship with her, thus creating the microcosm that is the man who will become the Priest (Baphomet).

Up until this point, the Priest has been dead matter in the tomb that is the body of Babalon/Nuit, and as such has been part of her.  Through the faculty of discrimination (sword) the bond between the two is severed (mars) “for the chance of union”.  She raises him with three crosses.  The first is Iron (Destruction-mars), the second the Sun (Life Force) and the third the Lord (Phallus).  Here we set the tone for the role of the priest throughout the Mass.  As the Deacon is the role of the Magician (a creator of separations between one thing and another for the purposes of seeing the relationship between them—and thus a creator of illusion, as there is no true separation) so we see the Priest from the beginning emerging as an exorcist (a destroyer of illusion—bringing those things that have been separated back to their source through the awakening of awareness within the congregation), connected to all through the life force of the Sun, and through the generative force that resides within him.  Symbolically, instead of being Prometheus, stealing fire from the Gods to give to man, he is a man who through his acension brings mankind back to the fire of the Gods to feed them on their birth-rite.
The first illusion that must be excersised is his own ignorance as to his true nature, that he may become the Priest.  This is performed by the Priestess who is literally acting as the life of the universe, as it reveals itself to him through the relationship of it’s components, teaching him the lessons that exist within the material elements of reality.  The active and passive principles, and all the attributes of life conspire to make the man a Priest, and make him worthy of his task.
The Priest exists the tomb by three steps.  As the priest represents a man separated from the congregation, they do not take these steps with him.  These three steps can be seen as the three degrees of the Man of Earth triad, corresponding to Birth, Life and Death.  He then gives the Lance to the priestess and gives three signs.  Once again, as he represents primal man, the congregation do not emulate him in this process, as he is undergoing the ordeals for them, or more to the point, they are undergoing the ordeals through him.  Note that the three signs are again given, as if to intimate that the cycle of death and birth has taken place more than once, and culminates in a sign refering to the navel, as if to intimate a new rebirth.  While the Priestess raises the Priest with three crosses and divine energy, he signifies his limitation with the three “signs” signifying birth, life and death, the natural and limited life cycle of the man while the Lance, the symbol of his generative force is in the hands of the Priestess.  The signs illustrate his lack of power at this time in the ritual, and the lack of generative force, his immaturity.  The power of life is wholely in the hands of the goddess as in the first Aeon.  He kneels and professes his limitation, and askes the Priestess as the vehicle of the infinite potential of the universe to teach him to be worthy.
She does so by purifying and concecrating the priest, after talismanically charging the elements.

Certain actions appear regularly throughout the mass, and there is an underlying consistency to them that I would like to point out in order to make their meaning more clear, and to better fix them in the attention of those performing the ritual.  For example, after the Priestess combines the elements, she genuflects, just as the priest genuflects after uncovering the wine, or kneels after blessing the wine and host .  Prior to their use in the ritual these elements are treated as raw materials, but after the elements are combined or blessed they are treated with reverence as living things.  The genuflecting by either the Priest or Priestess in deference to the various materials of the mass indicates that at this point are “living” elements.
After the Priest has been purified and concecrated, The Deacon carries the robe and crown from the east and gives them to the Priestess who robes and crowns the Priest.  As the element of the Mass representing the Law Giver, the action of the Deacon ratifies the idea that the universe has set this man appart as an agent of creative force, and that this working is wholey in accordance with the laws that govern this opperation.  
The Priestess robes the Priest, once again invoking the Sun (life force) and the serpent (generative force) before charging the lance, which symbolizes the tool through which the generative force passes the life force from generation unto generation, and finally invoking the Lord (Phallus).

The congregation affirms this life energy in the Priest, and and at this point, he finally becomes active and begins to actively pursue the birthrite of humanity as it is embematically symbolized in the Mass.  The Princess has chosen her Prince, and by invoking his generative force, has made him King.
Once again the will of the congregation has been done, for now we have created fit vehicles to accomplish the sublimative process that will concecrate the host for the people.  

Thus begins section 4.

The next logical step is the bring the host and cup (which rest upon the alter as Malkuth and Yesod) up to their highest possible expression in order that they might be fully concecrated.  To do this the alter must be prepared.

“My altar is of open brass work, burn there-upon with silver and gold.”
Brass is the metal of Venus, silver the moon, gold the sun.  Thus the altar itself is the act of love between the Sun and the Moon (Priest and Priestess).

The Priest now being worthy in his own understanding and affirmed by the congregation uplifts the Priestess and sets her upon the altar.  In silence he purifies and concecrates her with the same elements she has made ready for him, in the form of a pentagram upon her body.  (aside from the officers in the Mass, this is where the number 5 first appears) signifying that as she is the goddess that is the form of the universe, so all the elements are contain in balance there-in.  He kisses the Book of the Law held open upon her breast three times, again affirming each chapter, and illustrating that it is a truth written across the body of the universe, an observation as clear as nature.  Note too that the cup and patten have moved, and now represent Netzach and Hod upon the altar, and the Priestess rests upon the path of Samech, the Holy Gaurdian Angel, to which the Priest must now aspire in order to achieve the throne of the Sun.
Once she is thus set within the shrine he kneels to adore her for a time.  In a sense, this is the Honeymoon of the operation, and he has set her appart from all others to be the object of addoration, but our Priest is still some what naïve.  In placing her thus appart, he has divided the universe into the addored, and that which is not addored; into the sacred and that which is not sacred.  He then closes the veil over her to hide her from the congregation for a time, as if to indicate that the sacred is now hidden from the eyes of the profane, when in fact, it as yet remains hidden from the Priest, until he, as the representative of the self conscious, and the libido, has achieved sublimation.  As she is the universe, she is not truly hidden except by the veil of illusion.
The Priest must then travel in order to further overcome his ignorance, and he makes three circles arround the temple, followed by the Deacon and the children.  The powers of the universe are now at his disposal, and the law giver has become the willing servant of the man who is to embody the law.  From the moment the Priestess robes the Priest in his red robe, the Deacon serves the Priest as he once served the Law, as if the Priest has become the embodiment of the Logos, as yet immature, but worthy to undertake the work.

The three circumambulations seem formost an indication of passing time, and as they follow the sun, of passing years.  They can also be seens as corresponding to three degrees, or three chapters of the Book of the Law and their mastery, or three phases of life, or the mastery of the three viels of non-existence; and as all of these things may be accomplished in time, it is not without merit to say that all of these might be true to a greater or lesser extent.
After the three circumambulations the Priest approaches the alter while all of the congregation kneel, following the Deacon.  Here again we have a moment where one stands before the divine appart from all others, yet performing the task for them, to eventually upraise them to where he stands.
The Priest mounts the first step.  This can be seen as a direct reflection of the first chapter of the Book of the Law, and the mastery of Liber Nu.  It is the first Aeon of Man.  As it is  the realization of the continueous, it is Not, the first veil of non-existance.  It is the realization of the intimate relationship between any being and the eternal vastness of the cosmos to which it is connected.  This is the moment where the Priest first realizes the joy of existance.  Note that other than the first pronouncement of the Law made at the opening in order to establish the ceremony, this is the first time anyone has spoken lines directly taken from the Book of the Law.  As the Priest draws closer to the veil, he becomes more fully the embodiment of the Law that was pronounced by the Deacon.
From beyond the veil, the Preistess replies and the Priest is uplifted by the love that is expressed by the universe.  The continuesness of the universe has been invoked in love “by seed, and stem….” And the universe responds in kind, bringing forth the fruit of the joy that is sewn into life.

Through the understanding of this reflexive property, the priest is then enabled to take the next step.  Here he recognizes the faculty of his own consciousness that is as a soverign God unto itself, that partical of dust that was separated from the whole for the chance of union.  As he uplifts and exalts this part of his consciousness, the second aeon is initiated and the congregation is uplifted.  This is the second chapter of Liber Al and the mastery of Liber Had.  It is the second veil of non-existence, as the man has realized himself the monad in the infinite, and he is without limit.

Here the Deacon arises as the Law Giver and sets the stage for the third Aeon, with new rituals and feasts, and the promise of the possibility of the joy that is life.  It is through the understanding of our relationship to our community, as expressed symbolically in the calling forth of the rituals of that community, that the Priest, as a representative of man, becomes aware of the life that is present not only in himself, but within the congregation as a whole.  In short he is taught to see beyond himself in order that he might undertake the third step.  The congregation is then directed to sit, as the final step must be taken alone, each in their own time.
The Priest mounts the third step.  Here is the invocation of the Holy Gaurdian Angel to intimate union.  Here is the invocation of Light.  The Mass of the Pheonix, the undying God.  The pure indentification with the fire and force that is the life of all existance.  The throne of the Sun is the Heart of the Priest, and the actions upon the altar are a reflection there-of.  And as the fire and force of the universe can only be the will of God, when the Priest has become united unto that force, there is not law beyond do what thou wilt.

At this moment the promise of the Deacon at the opening of the Mass has been fulfilled, and the glory of the stars may be revealed unto the hearts of men, but at this point only the Priest may cross the veil.  The priest opens the veil, and invokes the life force of all that is, in the names of the Holy Gods of Gnosis from the past, Gods of lust and union, and living force.  As the Priest invokes these, the cup and patten are again elevated to Geburah and Chesed, as the Priestess now resides upon the path where the Strength (Lust) crosses the High Preistess upon the Tree of Life.  At this moment the Preist and the Preistess are ascending together toward the ultimate unity that is the crown in order to concecrate the host and the wine and return them unto the congregation.
After the completion of the invocation at the veil, the priest silently crosses the veil, and the cup and patten are placed upon oppiste sides of the priestess from where she has been lifting them.  The power, perfection and reverence of this moment cannot be overstated, for in this silence the priest has crossed the abyss, and the Priestess moved up the path of the High Priestess to where it is crossed by the Path of the Empress, where she rests between Binah and Chokmah beneath the light radiating from Kether at the top of the tree of life.  If the three steps approaching the veil are to be interpreted as the first three degrees of the O.T.O., then this crossing of the veil is the 4th and P.I. degrees.
At the moment the Priest crosses the Abyss, a shift once again takes place within the mass, and the focus of power moves from the Priest as he moves by what seems his own volition up toward the Heavens, to the entire force of the congregation and will of sentient life as embodied in the people to uplift him to the highest attainment that he might be able to “perfect this feast.”  Note also that while the kissing of the lance by the priestess and the kissing of the priestess upon the thighs by the priest can be interpreted as an indication of intimate union, that the union symbolized is not procreative at this time.  It is joyous, accepting, and intimate, but as yet still sterile.  Babylon and the Beast are above the abyss, but they have not yet concieved their child, the babe in the egg that is the crowned and conquering child.
Section 5, the Office of the Collects.

The collects represents an exchange of energy calling forth blessings from above the Abyss unto the congregation, and the congregation sending energy to the priest and priestess to sanctify their union that they might complete their appointed task.

The operation up until this point has served to open a portal, and as it stands open, proper use should therefore be made of the potential that has been called forth.  What is more, as the purpose of the ritual appears to be an attainment unto Kether, the collects serves to remind the people that the purpose of the ritual itself is completely without limit, and that as a supreme magickal act, it may be applied to service any end, so long as that end conforms with will, as there is no law beyond do what thou wilt.
Once the collects are complete, the Deacon and children come forward (without the veil) to serve the Priest and Priestess for the remainder of the Mass.  The stage has been set and the players are all in place for the next stage of the ritual.

Section 6, the Concecration of the Elements

After the Priest rises the Priestess lifts the patten and cup.  They have become the primal Father and Mother, and will now jointly concecrate the seed and vessel (patten and cup) that they might be fit to generate the magickal child.
The priest begins by making five crosses.  The crosses form the points of a pentagram, three above the cup and patten (water, spirit, air) one over the patten (fire) amd one over the cup (earth).  As fire is the King and Earth the Princess, we see here a reversal of the elements from the beginning of the Mass, when the cup of Yesod was above the patten of Malkuth.  In order for the miracle of the mass and the union of the elements to take place, the fire must descend from Heaven into the cup that is the earth.

The elements must first be prepared through concecration.

Each is in turn carefully concecrated by the priest, and once invoked as a talisman, treated as a living thing (see elements-genuflecting of Priestess) revealed to the congregation (and taken below the veil/abyss for a moment) before being replaced and adored.
Once each element is carefully prepared, the secret of the mystery is revealed.

“For this is the convanent of resurection”

Five crosses in silence.

Again we see in the simplest and most silent of gestures are the most profound moments in the mass, for within the continuity of the body of Nuit, and the combination of the elements there-in, is realized as the continuity of life, and thus as the promise of renewed life within the infinite regeneration of the Goddess in the form of the distinguishing consciousness that is the God.  Here we have a simple yet elegent sermon in symbol that dictates the principles upon which the entire understanding of the immortality of consciousness is based.  What is more, this secret is revealed only after the host and wine have been concecrated, which is to imply that the deepest understanding of this mystery can only be revealed after one has realized the sacred nature of sexuality.
From here we proceed to a sacrifice, the giving up of one thing for another, and in this case it is clear that we are giving up superstition and ignorance for knowledge of the most intimate sense.  The Sacrifice is of life and joy, made unto the Lord, as warrents in the covenant of resurrection.  We give over the procreative and ecstatic aspects of sexuality to the sacred in the sublimative process.  It is a sacrifice, but not a loss, as we may still create life, and we may still enjoy union, but we can no longer veiw it as our own.  We have crossed the abyss, and all is sacred unto Nuit, and our union is with her.

The sacrifice is received, as the Priestess kisses the lance (Life) and the Priest touches her body (Joy).

Once the sacrifice is made, and accepted, and the bliss there-of reveals that nothing is lost, the next step is an offering, freely given, unto our lord and father the Sun.  This is the comprehension of the whole of all we have experienced, as we see ourselves as the expression of the life of the Sun, and hense we achieve the realization that all of the creative and generative actions that have ever been undertaken were equally an expression of the life of the Sun, and thus equally sanctified as our own.  The same sacrifice that we have made so recently made willingly is always made by every life wether or not they are aware of it.  Thus to the sun we offer our understanding of the continuity of the generative force within all life, and it’s relationship to the universe as it travels over the heavens.
The Priest then kisses the Priestess between the breats (over the heart) in an expression of addoration for the Solar force within the cosmos (The Heart chakra of the Priestess representing the Sun within the Heavens of Nuit).  He then makes a great cross over the Patten (seed) Cup (womb) and himself, and invokes the Saints, indicating that he has now achieved the understanding of the sacredness of manifestation that they have expressed, and claiming his place among them.

The Priestess lifts the cup and patten and the Priest makes three crosses over them.  This indicates that the understand that has awakened in the Priest has altered his perception of the relationship between these two symbols, and they are now seens as two parts of a whole, and not separate.
He then uncovers the cup, and genuflects in reverence to the womb of all life, and uplifting the cup and host, draws the five elemental crosses with the seed of god over the womb where-in it shall grow, calling forth the elements to create the next maifestation of life and love in accordance with will.  He calls out “Holy, Holy, Holy, IAO!”

He replaces the cup and host and adores, and then in joyous anticipation of the consumation of the the miracle of the Mass, he celebrates in sacred song unto the generative principal of life.

After the Anthem, the Priest and the Priestess uplift the patten and cup as he offers a final invocation of the powers called forth before they are manifested, this blessing being the most profound and eloquent, invoking nothing short of the hearts desire and the fulfillment of will.

At last sacred elements are united, and the lust of life is invoked into the congregation, that they might rise and consume the sacrement.  The Priest and Priestess have completed their task, and he now delivers the Law and invites the congregation to advance to the altar and take the “third step”, to approach the divine of their own free will.
Once all have partaken, the veil is closed, a final benediction is offered and the officers depart.

During the course of the ritual the sacrament made an ascent up through the Sepherot of the Tree of Life upon the Altar to Kether with the Priest and Priestess.  In Practical Qabalah, these Sepherot are considerd feminine elements of the Tree, as compared to the active elements symbolized by the paths.  These are the pools into with the rivers of the paths flow, or the stages upon with the active elements play out their roles.

So it is interesting to note that while the Cup and Host are following their winding way up the Tree, the active principals of the Mass, the officers, are following the progression of the paths down the Tree.  This can be a useful memory device for those who know the Major Arcana of the Tarot.  The placement of my attributions can be fruit for meditation, and I will include some brief notes about why I place certain steps where I do, but I encourage those who study this to come up with their own reasons and change the attributions as they see fit.
Tarot attributions as memory device (Thoth deck).

Key 0

The Fool:  Deacon opens the Temple for Congregation.

At this point, all is potential, and the Law is elevated in silence.

Key 1

The Magician:  Deacon as Mercury/Law giver.

Deacon proclaims the Law and as the magician, sets stage for magickal excersise.

Key 2

The High Priestess.  Priestess enters as Virgin

She reflects the virgin substance of the universe until the seed crosses viel.  Matter (the negative child) preceeds her until this moment.

Key 3

The Empress:  Priestess creates the universe, and by extension the Priest.
The universe is impregnated with the life that will become Priest, and by the power of Iron (mars) in form of Sword (discrimination) the Priestess creates Priest from the matter of the universe.

Key 4

The Emperor:  Priest in concecrated as “King”

The Priest issuse from tomb as man and by all the powers of life (in the form of the Priestess and children) and the laws the govern manifestation (in the form of the Deacon) the Priest is concecrated to the work of the Mass.

Key 5

The Hierophant:  Priest concecrates Priestess with the Holy shrine

The Priest places her upon the summit of the Earth (above all others).  Remember My altar is of open Brasswork (Venus-Love), burn upon with silver (Moon) and gold (Sun).

Key 6

The Lovers:  Priest adores Priestess.

Focus close attention on where the Priest kneels in addoration, and recall how the Lovers is a card of division, and this is where the Priest closes the veil to divide the Priestess from the congregation.
Key 7
The Chariot:  Priest travels as vehicle of God in search of knowledge

Note that as Cancer the force that “drives the Chariot” is Jupiter, the expansive force, and that the reference of the card is the chariot, not the charioteer.  It is the car, not the driver that is the focus here.
Key 8

Adjustment:  First step toward veil

This is the phase of ballancing the equal and opposite the, infinite without with the infinite within as in Liber NV.  This also corresponds to the Aeon of Isis and the aggrerial cultures, with the concept that those things planted in the ground will return to us, once again revealing a universal balance.  The response of the Priestess is akin to these concepts.
Key 9

The Hermit:  Second step toward veil

This is man as monad, the infinite within as master of the infinite without, choosing what to sew in order to later reap, and in the much greater sense, the practice of Liber Had, and the identification of and with the force that shapes the universe.  As such it isAeon of Osiris the dying and reborn, who was the lord of the fields, and revealer of pricipals that lead to the development and expansion of civilization.  The response of the Deacon pormotes this concept.
Key 10

Fortune:  The thrird step approaching the veil

The ultimate invocation of the life force of the universe in man, and the identification there-with.  Success in both of the preceeding steps.  This is the Aeon of Horus, last sphere below the Abyss, and culminates in the words “There is no Law beyond do what thou wilt.”
Key 11.  Lust: Crossing the veil

Here the Priest crosses the Abyss to behold the Cup of Babalon, and while the Priest and Priestess are together (see Key 11) their union is not yet complete.

Key 12

The Hanged Man:  The Collects

Here the gateway to the supernals has been opened in the vehicle of the Priest, and he becomes passive as energy is exchanged.  The Priest relies upon the momentum of the universe to sail across the vast expanse.

Key 13

Death:  Honoring transformation

This is the special collect, that honors change, and fears it not.  This is the promise of transformation that must be accepted in order to recognise the miracle of the Mass.
Key 14

Art:  The charging of the the sacrement

The elements are artfully prepared for their use, as the Priest genuflects to the living force within them.  Note in the Key how the Priest and Priestess work together and are united, indicatiing that while the Priestess seems mostly passive at this point in the Mass, there is a very ballanced exchange of energies taking place.
Key 15

The Devil:  The covenant of Resurection

The sign is given in silence as we recognise the changing elements in the enternal, their infinite potential, and our place there-in.
Key 16

The Tower:  Sacrifice

We sacrifice life and joy, in what appears to be a destructive act.

Key 17

The Star:  Offering and Benediction (not sacrifice)

At once we find that what we were willing to sacrifice, we now offer gladly, as its nature has changed, and nothing is lost.  As we have achieved this illumination, we invoke the blessing of the Saints.
Key 18

The Moon:  The hidden mystery
The Sacramental elements are upraised to Kether as they are about to be united.
Key 19

The Sun:  The Anthem

And we burst into song a that clearly identifies all present with the life of the Sun.

Key 20

The Aeon.  Consumation to create the Child

The sacrament is givein its final, greatest blessing and the union of the elements is accomplished.  The elements are consumed, and the Priest acts as Saturn, devoring the spiritual, that it might descend into the material.  Sacrificing the ideal to create the manifest.
Key 21

The Universe:  All partake of the sacramen
At this point, everyone in the congregation takes the final step to communicate as the Priest did, all of them acting as Saturn.  The Priest then closes the veil, hiding the mystery, blesses the congregation, who are now becoming the sacrament, and exits.
The logical progression of events within the Gnostic Mass cannot be overstated, and while what I have offered here is rather a simplification, meditation upon these ideas will reveal a great deal more to the practitioners of this sublime cerimony than words could ever communicate.

